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AIM, SCOPE AND METHODOLOGY 
AIM AND SCOPE 
The present work was endeavoured to study in the form of an annotated 
Bibliography a selection of relevant literature dealing with "Akbar's Religious 
Policy (1542-1605), published in different Journals. The bibliography is 
selective in nature. Hence, an attempt has been made to cover all the relevant 
aspects of the present study. 
This Bibliography will be helpftil and useful to all those who have some 
liking in Religious aspect of Akbar's religion in India. This work will be 
helpful for the purpose of the research as well as general people. This 
bibliography covers almost all aspects of Akbar's religious policy and ideas 
which he implemented in his reign. 
METHODOLOGY 
Methodology has its own importance in systematic investigation 
because objectivity in any investigation or study cannot be obtained unless it is 
carried out in a planned manner. In order to complete this work primary and 
secondary sources such as Journals, magazines, books, literature were 
consulted. For collecting material, I have consulted from the following 
libraries: 
(1) Maulana Azad Library, A.M.U., Aligarh. 
(2) Seminar Library, Department of History, A.M.U., Aligarh. 
(3) Seminar Library, Department of Islamic Studies, A.M.U., Aligarh. 
(4) Library, Indian Council of Historical Research, New Delhi. 
(5) Central Library, Delhi University, New Delhi 
STANDARD FOLLOWED 
The Indian standard recommendations for bibliographies references (IS: 
2381-1963) have been followed and classified catalogue code also. The items 
of bibliographical references for each entry of periodical are arranged as 
follows: 
(a) Name(s) of Author(s) 
(b) A full stop (.) 
(c) Title: Subtitle, if any 
(d) A full stop (.) 
(e) Title of the periodical in full (underlined) 
(f) A full stop (.) 
(g) Volume number in IAN. 
(h) A comma. (,) 
(i) Issue number 
(j) A semicolon (;) 
(k) Year of the publication 
(I) A comma (,) 
(m)Date of publication 
(n) Month of Publication 
(o) A semicolon (;) 
(p) Inclusive pages of articles 
(q) A full stop (.) 
SUBJECT HEADING 
Attempts has been given to co-extensive subject heading as much as 
possible. It will facilitate the reader to find out desired article from this 
bibliography. A humble effort has been made to follow postulates and 
principles as suggested by Dr. S.R. Ranganathan in the formation of subject 
headings; these are arranged strictly by the principle of alphabetical sequence. 
SPECIMEN ENTRY 
ROY CHOUDHURY (M.L.). Position of Christians in the Mughal Empire. 
Transaction of the Indian History (Congress (5^ *^ ) (Hyderabad). 1941; 347-53. 
SUBJECT HEADING 
An attempt has been made to give coextensive subject heading as much 
as possible which are arranged alphabetically word by word. 
ARRANGEMENT 
An entry is preceded by subject heading in capital. The entry begins 
with entry element (i.e. Surname of the author) in capital followed by forename 
in parenthesis and then title of the article which is followed by the underlined 
title of the periodical, its volume number, issue number, date of publication and 
page numbers. 
INDEX 
Part three of the bibliography contains author and title index in 
alphabetical sequence. Each index guides one to specific entry(s) in the 
bibliography. The subject index has not been prepared for the reason that the 
bibliography itself is arranged alphabetically by subject heading. 
ABSTRACT 
The entries in the bibliography contain abstracts giving the essential 
information about the articles. An attempt has been to prepare indicative 
abstract so that in most of the cases, users needs are fulfilled with abstract 
itself. 
EXPLANATION 
The title of this article is "Position of Christians in the Mughal Empire" 




In 1526 the Mughal Empire was established in India by Babar, who is 
regarded as most attractive personality in all history. Most of. his life spent 
outside India but conquered most of places and establish the Mughal rule. The 
Mughals were physically better as compared to Indians and they had unity as 
they follow one religion i.e. Islam as compare to Indians who have many 
goddesses. Babar, Humayun, Akbar, Jahangir, Shah Jahan, Aurangzeb and all 
later Mughals were ruled according to their ability and wisdom and will. 
Akbar was a foreigner in India. He had not a drop of Indian blood in his 
veins. On the father's side he was a direct descendant in the seventh generation 
from Marlowe's Tamerlane, the great Amir Timur, a Central Asian Turk. He 
was descended through Babur's mother, the daughter of Yunus Khan, Grand 
Khan of the Mongols, from Chagatai, the second son of Chingiz Khan, the 
Mongol 'scourge of Asia' in the thirteenth century. The particular branch of 
the Turks to which Akbar's ancestors belonged was known by the name of 
chagatai, because they dwelt in the regions beyond the oxus which had formed 
part of the heritage of chagatai, the second son of Chingiz. Akbar was much 
more a turk than a Mongol or Mogul, and his mother was a Persian. 
After Akbar had attained maturity the pressure exercised by his Indian 
environment rapidly increased, so that in sentiment he became less and less of a 
foreigner, until in the later years of his life he had become more than half an 
Hindu. His personal conduct was then guided mainly by Hindu dharma, or 
rules of duty, modified considerably by the precepts of Iranian, Zoroastrianism. 
BIRTH OF AKBAR 
Hamida Bano Begam, who was only fifteen years of age, and herself 
little more than a child, gave birth to a boy, destined to become the most 
famous of Indian monarchs. Humayun was encamped on the margin of a large 
pond, more than twenty miles distant from the Rana's town, when Tardi Beg 
Khan, with some other horsemen, rode up bringing from Umarkot the joyftil 
news that providence had blessed his majesty with a son and heir. When the 
news spread, all the Cheifs came and offered their congratulations. The child 
having been bom on the night of the full moon (Shaban 14, A.H. 949), 
equivalent to Thursday, November 23, 1542, the happy father conferred on his 
son the name or title Badru-d-din, meaning 'The full Moon of Religion', 
coupled with Mohammad Akbar. The adjective Akbar, meaning 'very great' or 
'senior', is to be used as qualifying Muhammad. The son of Ali, the Prophet's 
Son-in-law, was known as Muhammad-al-Akbar, or the senior, to distinguish 
him from certain other Muhammads. 
AKBAR - RELIGIOUS POLICY (1542-1605) 
The reign of Akbar constitutes a glorious period in history of Mughal 
India. The ilberites had established a Turkish state and Allauddin changed it 
into Indo-Muslim state. It was latter on Akbar who changed this indo-muslim 
state into an Indian state. Akbar embarked on a new religious policy which 
gave a broad base to mughal power in India, His religious policy developed 
slowely. 
It may be the influence of heredity or close contacts with other religions 
people who encouraged Akbar to create or establish a new religion of his own. 
Akbar's inquisitive and imaginative mind moulded his religious policy into a 
definite shape. Mutual behaviouring of ulema such as the rivalry between the 
Makhdum-ul-Mulk and Abdul Nabi factions disillusioned Akbar from the 
orthodox party. Akbar was exceptionally intelligent and far sighted he had 
understood that the muslim rulers had kept themselves from the non-muslim 
population with the result that they could not win over their hearts and received 
no help in the hour of need. Hence Akbar decided to give a broad base to his 
government by the support of non-muslim. 
Akbar's religious policy is divided into three phases: 
(1) First Phase-1556-1574 
(2) Second Phase - 1575-1580 
(3) Third Phase-1581-1605 
Zoroastrian influence upon Akbar 
Akbar probably found more personal satisfaction in Zoroastrianism, the 
religion of the Parsees, than in any other of the numerous religions examined 
by him so critically in his odd, detached manner. The close connection with 
Persia always maintained by his family, and his manifest preference for Iranian 
rather than Mogul (Uzbeg and Chagatai) officers predisposed him to look with 
a favourable eye on the creed and religious philosophy of Iran. 
The fit of religious frenzy which assailed Akbar at the beginning of May 
1578 was a symptom of the intense interest in the claims of rival religions 
which he manifested in 1578-9 prior to the signing of the 'infallibility' decree 
in September of the latter year. Discussion in his 'parliament of religions' was 
fast and furious. 
Akbar's principal teacher in Zoroastrian lore was Dastur Meherjee Rana, 
a leading mobed or theologian from Nausari in Gujrat, then the principal centre 
of the Parsee priesthood in India, whose acquaintance he had made at the time 
of the siege of Surat in 1573, when the imperial army was encamped at Kankra 
Khari. Even at that early date Akbar was so eager to learn the mysteries of 
Zoroastrianism that he extracted all the information he could from the Dastur 
and persuaded him to come to court in order to continue the discussion. 
Jain Influence on Akbar 
The potency of the influence exercised by Jain teachers on the ideas and 
policy of Akbar has not been recognized by historians. No reader of the works 
of Elphinstone, Von Neor, or Malleson would suspect either that he listened to 
the lessons of the Jains holy man so attentively that he is reckoned by Jain 
writers among the converts to their religion, or that many of his acts from 1582 
onwards were the direct outcome of his partial acceptance of Jain doctrine. 
Even Blochmann failed to perceive that three of the learned men of the time, as 
enumerated in Abul Fazl's long lists, were eminent Jain 'Gums', or religious 
teachers, namely Hiravijaya Suri, Vijayasena Suri, and Bhanuchandra 
Updhayaya. 
The first named, the most distinguished of the three and credited by Jain 
authors with the honour of having converted Akbar, is placed by Abul-Fazl 
along with twenty others, including Shaikh Mubarak, in the first of the five 
classes of the learned, among the select few who 'understand the mysteries of 
both worlds'. 
In 1582 the emperor, after his return from Kabul, having heard of the 
virtues and learning of Hiravijaya, ordered the viceroy of Gujarat to send him 
to court. The holy man, in response to the viceregal summons, came to 
Ahmadabad, paid his respects to the emperors representative and in the 
interests of his religion, decided to accept the imperial invitation. He reftised 
all the costly gifts pressed upon his acceptance and in accordance with the rules 
of his order. Started on his long walk to Fatehpur Sikri. The use of a 
conveyance of any kind by a man of his station would have involved 
excommunication. 
Action taken by Akbar: The weary traveler was received with all the 
pomp of imperial pageantry, and was made over to the care of Abul-Fazl until 
the sovereign found leisure to converse with him. After much talk upon the 
problems of religion and philosophy, first with Abul-Fazl and then with Akbar, 
the Suri paid a visit to Agra. At the close of the rainy season he returned to 
Fatehpur Sikri, and persuaded the emperor to release prisoners and caged birds 
and to prohibit the killing of animals on certain days. In the following year 
(1583) those orders were extended and disobedience to then was made a capital 
offence. Akbar renounced his much-loved hunting and restricted the practice 
of fishing. The Suri, who was granted the title of Jagad-guru, or world teacher, 
returned in 1584 to Gujarat by way of Agra and Allahabad. Three years later 
the emperor issued written orders confirming the abolition of the Jizya Tax and 
prohibiting slaughter during periods amounting collectively to half of the year. 
The Suri's colleague, Bhanuchandra, remained at court. In 1593 
Siddhichandra, who visited Akbar at Lahore, also received an honorary title, 
and was granted control over the holy places of his faith. The tax on pilgrims 
to Satrunjaya was abolished at the same time. The temple of Adisvara on the 
holy hill of Satrunjaya near Palitana in Kathiavar, which had been consecrated 
by Hiravijaya in 1590. 
Akbar attitude towards Islam 
Xavier and Pinheiro, writing from Lahore in August and September 
1595, respectively, fully confirm the statements made four or five years earlier 
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by Leo Grimon and the members of the second mission, as well as by Badaoni, 
concerning Akbar's hostility to Islam, and his religious attitude generally. 
The king, Xavier tells us, 'has utterly banished Muhammad from his 
thoughts. He is inclined towards Hinduism, worships God and the sun and 
poses as a prophet, wishing it to be understood that he works miracles through 
healing the sick by means of the water in which he washes his feet. Many 
women make vows to him for the restoration of health to their children, or for 
the blessing of bearing sons, and if it happens that they regain health, they 
bring their offerings to him which he receives with much pleasure, and in 
public, however small they may be. The Hindus are in favour just now, and I 
do not know how the Muhammadans put up with it. The Prince, too, mocks at 
Muhammad'. 
Pinheiro, having mentioned that an excellent site a church close to the 
palace had been granted proceeds to say: 
'This king has destroyed the false sect of Muhammad, and wholly 
discredited it. In this city there is neither a mosque nor a Koran-the book of 
their law; and the mosques that were there have been made stables for horses 
and store-houses; and for the greater shame of the Muhammadans, every Friday 
it is arranged that forty or fifty boars are brought to fight before the king; and 
he takes their tusks and has them mounted in gold'. 
This king has made a sect of his own, and makes himself out to be a 
prophet. He has already many people who follow him, but it is all for money 
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which he gives them . He adores God, and the sun, and is a Hindu, he follows 
the sect of the Jains [Vertoi]. 
Then follows a brief account of Jain tenets and practices. The writer 
goes on: 
'We keep school here, attended by some sons of officers [captain] of 
very high rank, and three sons of a king'. 
EVOLUTION AND DEVELOPMENT OF AKBAR'S RELIGIOUS 
POLICY 
There were many influences which moulded Akbar's religious ideas: 
(1) The influence of heredity: Babar and Humayun were of very liberal 
minded and tolerant moreover Akbar's mother was a religious minded 
lady his mother was daughter of Persian scholar who impressed upon 
his mind the value of toleration. 
(2) From his childhood Akbar had mixed with mughal, Turks, Persian, 
Shia, Sunni and had developed a cosmopolitan outlook. 
(3) Akbar was greatly influenced by his tutor Abdul Latif Qazwini. 
(4) Akbar's early co«/flcf:Akbar's early contact with Sufism or mysticism 
and unorthodox and cosmopolitan outlook of Sheikh Salim Chishti 
and close contact with scholars like Shaikh Mubarak, Abul Fazl and 
Faizi have a deep impact of his religious outlook. Akbar's close 
contact with Bairam Khan who was Shia also influenced his ideas. 
(5) 16 century was a period of religious renaissance in India. Bhakti 
movement with men like Kabeer, Nanak, Chaitanya, Dhanna etc. 
Dadu Dayal a contemporary of Akbar and others had prepared a 
favourable platform for bringing together diverse religious groups. 
(6) It is said that probably Akbar's policy of Sulh-i-Kul was borrowed 
from Sufism and Bhakti. 
(7) There were certain movements within fold of Isiam such as Mahadavi, 
Raushaniyas and Nugtavi which were creating a great reHgious 
ferment in court when Akbar was called upon to consolidate his 
dominion. 
(8) Akbar's marriages with hindu and Rajput princess also influenced 
him. 
(9) The presence at the court of Parsi theologians like Mahyar Jirana and 
Jesuit missionaries might had influenced him. He was also influenced 
by Hindu theology. 
Akbar's inquisitive and imaginative mind moulded his religious policy 
into a definite shape. Mutual behaving of Ulema such as the rivalry between 
the Makhdum-ul-Mulk and Abdul Nabi factions disillusioned Akbar from the 
orthodox party. Akbar was exceptionally intelligent and farsighted he had 
understood that the muslim rulers had kept themselves from the non-muslims 
population with the resuh that they could not win over their hearts and received 
no help in the hour of need. Hence Akbar decided to give a broad base to his 
government by the support of non-muslim secondly Akbar was very broad 
minded due to various influence and wanted to bring the different religious 
communities together by introducing a policy of tolerism and secularism. In 
1562 Akbar married a Princess of Katchawaha family, in the 1563 pilgrimage 
tax was abolished and in the 1564 year Jazia was also abolished and there by a 
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common citizenship for all the subjects was created. All restrictions on the 
building places of worship removed orders were given for the construction of 
places of worship were started. Sheikh Makhdum-ul-Mulk and Sheikh Abdul 
Nabi were the leaders of orthodox party and Sheikh Mubarak Faizi and Abul 
Fazl represented the party of thinkers. Inspite of the best efforts of Akbar the 
Ulema quarrel among themselves and used abusive language against each 
other. Abdul Qaidr Badauni, historian Muntakhab -ud-Tawarikh refers to the 
fact of the Muntakhab-ud-Tawarikh criticized the religious ideas of Akbar. 
The bitter difference between the two parties of Ulema aggrevated the problem. 
Akbar was a seeker after truth he desires peace for his own soul and for 
others he wanted to established universal toleration and conqured (Sulh-i-Kul) 
for the purpose of uniting followers of different religion it was necessary to 
eliminate their differences and discover their points of agreement. 
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IBADAT-KHANA OF AKBAR (1575) 
In 1575 after the conquest of Gujarat Akbar ordered the construction of 
Ibadatkhana at Fatehpur Sikri where various muslim theologians could meet 
and discuss issues pertaining to religion. It was divided into four quarters, 
western quarter for Saiyyeds, Southern for Ulema, Northers for Sheikh and 
mystics, Eastern for nobles and mansabdars. Every Thursday night and 
sometime on Friday morning discussions took place. The sole object was to 
find truth however the debators involved themselves in petty quarrels. This 
disappointed Akbar he thought that perhaps the presence of non-muslim 
scholars might produce sovereign influence so he invited the exponents of 
other religions to ibdatkhana in 1578. Among the exponents of Hinduism 
Purshottam and Devi, Christian fathers were invited from Goa, among Jain 
Scholars Heravijaya Suri, Vijaya Sen Suri etc. exculted considerable influence 
on Akbar. Parsie's or the followers of Zoroastrian participated in discussion. 
Akbar invited to his court in 1578 Dastoor Mehar Jama the religious 
influence was so great that he adopted many practices of Zorastian like 
fireworship, sun worship etc. Akbar also showed great regard to gurus. In 
1580 came to his court a Jesuit mission. The entry of non-muslims initiated 
discussion on some fundamental issues of Islam heated arguments took place 
Akbar's passion and open mindedness was misunderstood: 
(i) Dr. R.P. Tripathi writes 'instead of bringing Credit the ibadatkhana 
brought growing discredit'. The main reason of construction of 
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Ibadatkhana were akbar wanted to expose ulemas, their 
narrowmindedness and orthodoxy, the uncompromising attitude of 
some ulema etc. 
(ii) Abul Fazl said that 'Akbar wanted to ascertain the truth'. When 
ibadatkhana was opened for people of all religions. Akbar wanted to 
know what was good in other religions. However two things were 
clear from the discussion on ibadatkhana: 
(a) Akbar came to conclusion that the ulema's are orthodox and 
uncompromising. 
(b) Due to discussion and debates in ibadatkhana Akbar had 
acquired great knowledge about other religions also. 
When Akbar realized that Ulema's wee uncompromising he embarked 
on a new experiment 'The Mahzar'. Akbars contemporaries for example -
Safavids in Persia had assumed Shia leadership and Ottoman's in Turkey had 
assumed Sunni leadership Akbar had to declare his policy so he promulgated 
measure and read the khutba from the perpet of mosque in June 1579. 
MAHZAR OF AKBAR (1579) 
Another important step in this direction was promulgation of Mahzar in 
September 1579. The Mahzar which is wrongly translated by Smith as 'decree 
of infallibility'. The Mahzar was a declaration drown up by Sheikh Mubarak 
and Signed by Sheikh Abdul Nabi, Kazi Jallaluddin, Sheikh Mubarak. 
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Abdullah Sultan Puri and Kazi Khan Badakhshi, Makhum-ul-Mulk. It laid 
down that: 
(1) Akbar was the Imam-i-Adil of the age, however professor Nurul Hasan 
Said that he has made Khalifa of age. The Mahzar emphasized the 
following ideas: 
(a) 'Obey god and obey the prophet and those in authority amongst 
you'. 
(b) According to genuine tradition 'surely the man who is dearest to 
god on the day of Judgement is Imam-i-Adil'. 
(c) The rank of Sultan-i-Adil or Imam-i-Adil is higher in the eyes of 
god than the Mujtahid. 
(2) That in case of difference of opinion among the mujtahids Akbar can 
select any one opinion and the opinion had to be in the interest of 
people. 
(3) Akbar himself may issue decree which do not go against the explicit 
statement of Quran and Hadith. Smith had put forward the view that 
Mahzar was decree of infallibility and that Akbar was influenced by the 
Western European conception of papacy. By making himself Imam-i-
Adil Akbar became the spiritual leader of both Shias and Sunnis of 
India. The Mahzar was therefore considered a remedy for these 
problems. The Mahzar was a challenge to ottoman supremacy (Akbar 
himself recited the khutba and did not mention ottoman Khalifa). 
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Mahzar was intended to place insoverign among ulemas it was the 
result of Akbars desire to consolidate his position in India however 
Mahzar failed in its purpose. The Mahzar ultimately lead to rebellion 
of 1580-81. The Kazi of Johnpur Mullah Mohammad Yazdi gave a 
fatwa of Kufr against Akbar in early 1580. The rebellion in Bihar and 
Bengal. In 1580 and subsequent attack of Mirza Hakim may be traced 
back to fatwa justifying rebellion against Akbar. Badauni reported that 
fatwa of kufr was against Mahzar. However when it was failed in 
purpose it was silently dropped. When the Mahzar was dropped the 
Pro-Islamic policy of Akbar and his enlighten religious policy based on 
his policy of Sulh-i-Kul (Universal toleration and conquered). When 
Mahzar had failed Abul Fazl developed the theor>' Farra-i-Azadi which 
laid down that sovereignty is the ray of light imanating from god that is 
kingship is a divine attribute. The Muslim mind believing in unity of 
God accepted it the Hindus though believing in many gods had come to 
recognize due to influence of Bhakti Saints that one God is all 
powerful. Hence this theory of divine right was acceptable to all. 
TAUHID-I-ILLAHI (DIN-I-ILLAHI) (1581) 
The next important experiment of Akbar was starting of Tauhid-i-IUahi. 
Ain-i-Akbari, Badauni, Dabistan-i-Mazahid all refer to it yet it is only the 
Dabistan-i-Mazahid that calls Din-i-Illahi. Badauni dates its proclaimation in 
1582. 
19 
The main feature of Tauhid-i-Illahi were: 
(1) On Sunday new recruits were admitted. It is considered as a pious day 
and was influenced by Christian. 
(2) Initiation to new order was conducted by emperor. The novice took 
his turban in his hand and laid his head on emperors feet the emperor 
then raised him up and placed turban on, his head and offered him 
shist on which engrave 'Ism-i-Azam' and motto 'Allah Ho Akbar' 
(Allah is greatest). 
(3) If a follower of Tauhid-i-Illahi meet another follower he had to say 
Allah-Ho-Akbar the reply was Allah-Ho-Akbar Jalle-Jalalhu. 
(4) Instead of dinner usually given in remembrance of men after his death 
each member should prepare dinner during his lifetime and thus gather 
provisions for last journey. 
(5) All the believer were to give feast in the month of their birth. The 
followers were to abstain from taking meat in their month of birth. 
(6) Fire and sun were regarded as symbol of almighty. This was probably 
under the Zoroastrian influence, 
(7) The follower were expected not to live with pregnant, old women and 
girls of minor age. 
(8) Beards were to be shaved. 
(9) Onions and garlic were prohibited. 
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(10) The dead were to be buried with their heads towards east and so fore. 
The emperor was central figure or order and its followers were divided 
into four classes in accordance to their willingness to sacrifice property, life, 
honour, religion for emperor. Akbar could gather only 20 followers. Badauni 
and Abul Fazl says that Maansingh and Bhagwandas refused to accept. 
Maansingh said that he knew of only two religion Islam and Hinduism. The 
most prominent who accepted were Abul Fazl, Faizi, Sheikh Mubarak, Mirza 
Jani, Khatta, Aziz Koka, Birbal etc. Akbar's personal religion was a 
controversial issue. Badauni started criticizing akbar only after 1570. Badauni 
says that Akbar left Islam he says that Akbar forebade Islamic prayer, Muslim 
fasts and pilgrimages to Macca and went to extent of turning mosque into 
stables. Some historian say that Akbar died a Muslim other say he died half 
Muslim and half Hindu other says that he was Christian. Smith is of the views 
that after 1582 Akbar had seized to be a Muslim. It would be an exaggeration 
to rise Din-i-Illahi to rank of religion. 
S.R. Sharma remarks that 'it had no books, no priest, no ceremonies and 
practically no religions beliefs. Akbar did not force to accept the new order. 
He had over thrown a conception of a state religion of India he had granted 
speech freedom to everyone even in Ibadatkhana. How could he introduce a 
state religion in a form of Din-i-Illahi. Akbar's aim in introducing this order 
was to group of loyal and devoters. Infact Akbar did not leave Islam but after 
these religious experiment he was not a practicing Muslim. 
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Sijda 
The sijda (prostration) is looked upon by Muslims as the exclusive right 
of God. In Akbar's court prostration became part of religious devotion and 
from it stemmed all criticism. It is surprising that there was no objection to this 
practice when previous rulers had enforced it in their courts. Perhaps Akbar's 
involvement in religions experiments created such suspicion against him in 
public mind that even in spheres where earlier there was no criticism, scrutiny 
and critical examination became the order of the day. Prostration combined 
with defecation shocked public sentiments. Akbar realized the gravity of 
situation and modified his orders. 
Akbar's Conception of God 
Akbar had firm faith in God as the supreme power. To him he turned in 
moments of crisis in his life and prayed for help and guidance. In victory he 
lifted his hands or bowed his head in thankful ness to him. A belief that God 
was with him and that he had been divinely ordained to perform a job, boosted 
his morale and inspired confidence in him in moments of crisis. 
Sometimes he brought out very sharply the sources of different types of 
religions experience. Akbar was a deist no doubt, the concept of trinity or 
polytheism never appealed to him. But the accretions that he allowed to grow 
round his religious behaviour made his monotheistic approach appear dubious 
and deceptive. All reform movements in the history of Islam have essentially 
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been protests againsts such accretions which on one side retain faith in God but 
associate others with his power and create 'Partnership of Divine Authority'. 
Akbar started with a traditional approach towards religion basically 
hereditary but conceptually orthodox. The way some 'Ulema of court - who 
had been criticized alike by Sher shah, Akbar and Shaikh Ahmad Sirhindi -
behaved, developed in him, first a disgust of the conservative ulema and latter a 
distrust of the traditional values of religion. 
AKBAR'S FATAL ILLNESS 
The fatal illness of Akbar apparently some kind of diarrhea or dysentry, 
began on Monday, September 21. His physician Hakim Ali a practioner of 
high repute refrained for eight days from administering medicine, preferring to 
trust to nature and the patents strong constitution. But after a week's 
experiment no improvement being apparent, drugs were exhibited presumably 
strong astringements. Akbar expired soon afterwards in the presence of only a 
few faithftil friends. He died in early morning of Thursday October 27 or 
October 17, 1605. 
CONCLUSION 
Religion first attracted Akbar's attention as an instrument for the 
edification of the inner life of individual. Later its significance as a social ideal 
dawned upon him and he began to search for elements of abiding value in all 
religions. 
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For some time religion remained linked up in his mind with his social 
ideals. He granted towns and villages like Amritsar, Gokul, Jaitpur - to 
religious leaders in order to facilitate the organization of their religious life and 
activities. Muslims had not recognized him as Mujtahid, a mixing of religions 
traditions was meaningless unless controlled by some authority. The role of 
religion in his eyes also changed. He demanded surrender of property, life, 
honour and religion from people who joined his faith, religion was neither a 
personal consolidation nor a social ideal now, but a prop of the state. Two 
distinctly different motivation seem to have inspired Akbar's religious thought 
and activity: 
(1) Akbar was anxious to see an atmosphere of religious good-will and 
tolerance prevail in India. For him religion was an instrument to unite 
and not a pretext for conflict. Significantly enough he thought that 
only two factors- geography and language divide the society. 
(2) Realizing the magnitude of the hold of religion on Indian mind, Akbar 
thought that access to the conscience of the people would help 
consolidation of his political authority. A religion which combined 
features of all religions could serve this purpose well provided it was 
Rexcentric and the ruler headed it. 
These two motivation had different dimensions. They sprang from 
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AKBAR RELIGIOUS POLICY, 1560-80 
1. KHAN (Iqtidar Alam). Nobility under Akbar and the 
development of his religious policy (1560-80) Journal of 
the Royal Asiatic Society. 54, B; 1968; 1-21. 
The Mahzar reproduced by Badavni and Nizamuddin was 
the outcome of Akbar's eagerness to win recognition as the 
sole head of the orthodox muslims of India and not of the 
whole world. This policy had little in common with the 
concept of universal Kingship that won official recognition 
later. In the Mahzar the kings title as head of the orthodox 
muslims or Am.ir-ul-Muminin rests on the sanction given by 
the leading ulama of the realm, while according to the theory 
that developed later kingship is recognized as a divine 
attribute: it is communicated by God to Kings without the 
intermediate assistance of any one. Mahzar declared the king's 
role to be that of an arbitrator, not only between the orthodox 
schools of muslim law, but also between the various religions 
and sects. 
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2. RADHEY SHYAM. Real Akbar: The (not) so great. 
URL: www.hindunet.org/hindu-history/modern/akbar-vs.html-
20k. 
Xavier, tells us 'he has utterly banished Muhammad 
from his thoughts. He is inclined toward Hinduism, worships 
God and the Sun and poses as a prophet, wishing it to be 
understood that he works miracles through healing the sick by 
means of the water in which he washes his feet. 
Pinheiro says 'This king has destroyed the false sect of 
Muhammad, and Wholly discredited it. In this city there is 
neither a mosque nor a Koran - the book of their law, and the 
mosques that were there have been made stables for horses and 
storehouses; and for the greater shame of the Muhammadans 
everY Friday it is arranged that forty or fifty boars are brought 
to fight before the king, and he takes their tusks and has them 
mounted in gold. 
3. SMITH (V.A). Akbar, the religious aspect. Encyclopaedia 
information about Akbar. 24, 1; 1961; 200-10. 
URL: http://www.answers.com/topic/akbar 
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Religion first attracted Akbar's attention as an instrument 
for the edification of the inner life of individual. Later its 
significance as a social ideal dawned upon him and he began to 
search for elements of abiding value in all religious. The 
philosopher in the Ibadat khana told him that in every age laws 
must be made for people according to the needs of the time. 
Akbar's own experience printed in the same direction. The 
Mahzar had declared that for administrative considerations and 
welfare of mankind the Emperor could exercise certain powers 
of Ijtihad. 
4. IRFAN HABIB. Akbar and his India. India Historical 
Review. 24, 1-2; 1998; 190-2. 
Akbar's policy of religioUs toleration was he patronage 
the extended to the JaiN Saints. This liberal policy gave 
impetus to the Jain traders to move out of Rajasthan and Gujrat 
and spread over to the eastern parts of the mughal empire. M. 
Athar Ali point out in his essay 'the perception of India in 
Akbar and Abul Fazl' enabled Akbar to take a holistic view of 
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Indian history and culture where people of different religions, 
linguistics and racial group lived together. 
5. ACHARYA (P). Mughal Empire. Biology Daily. 2005; 
120-35. 
One of Akbar 's most unusual ideas regarding religion 
was godism, which was a mash up of Hinduism. The Mughal 
empire was Islamic, although many of the subjects of empire, 
upto and including very high ranking members of the court, 
were hindu. under Akbar the court abolished the Jizya. tax on 
non-muslims and abandoned use of the lunar Muslim calendar 
in favour of a solar calendar more useful for agriculture one of 
Akbars most unusual ideas regarding religion was Godism, 
which was a mash up of Hinduism, Islam or Christianity with 
himself as deity. 
URL: www.biology daily.com/biology/Mughals-31k 
6. KRISHNAMURTl (R). Mughals. Encyclopaedia: 
Mughals. 79 ,1 ; 1998; 80-6. 
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In 1526 the Mughal empire was established in India by 
Babar, who is regarded as most attractive personality in all 
history. Akbar was a foreigner in India, he had not a drop of 
India blood in his veins. After Akbar had attained maturity the 
pressure exercised by his Indian environment rapidly 
increased. So that in sentiment he became less and less of a 
foreigner, until in the later years of his life he had become 
more than half an Hindu. His personal conduct was then guided 
mainly by Hindu dharma, or rules of duty, modified 
considerablv. 
7. NIZAMI (K.A). Akbar and Religion. Indian History 
(Congress) (17"^). 1954; 288-98. 
Babar and Humayun were of very liberal minded and 
tolerant moreover Akbar's mother was a religious minded lady, 
his childhood had mixed with Mughal, turk, Persian, shia, 
Sunni and had developed a cosmopolitan out look. Akbar was 
greatly influenced by his tutor Abdul Latif Qazwini. Akbars 
close contact with Scholars like Sheikh Mubarak, Abul Fazl 
and Faizi have a deep impact of his religious outlook, close 
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contact with Bairam Khan who was a shia also influenced his 
ideas. He wanted to bring the different religious communities 
together by introducing a policy of tolerism and secularism. 
8. SHARMA (Ram). Akbar's Religious Policy. The Indian 
Historical Quarterly. 13, 1-4; 1985; 302-22 
The great achievement of Akbar in the field of religious 
policy was the abolition of the hateful Jizya. He removed all 
restrictions on the public worship of non-Muslims. These had 
implied some restriction on the building of new public temples 
and tax on pilgrimage to hindu places of worship. The 
permission to build temples and churches implied toleration of 
public worship. He had permitted all to follow whatever 
religion they liked. 
,ABUL FAZL, PERSIAN PROSE TRANSLATIONS, 
GITA. 
9. AHUJA (Y.D.). Some aspects of the Persian prose 
translations of the Gita ascribed to Abul Fazl. Indo-
Iranica Ouarterlv. 13, 3; 1960; 20-7. 
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In the heading of a manuscript of prose translation 
preserved in the British Museum the work ascribed to Abul 
Fazl. Dr. Riev points out that the rendering does not form a 
part of the text of Mahabharata as translated into Persian by 
Abul Fazl under the instruction of Akbar as there it occupies 
only a few pages where as his version is full and faithful 
followed the text and in addition vide the Ain-i-Akbari it is 
mentioned amongst the translations made for Akbar. Abul Fazl 
did not know Sanskrit. He translated mahabharata with the 
help of some pandits. He does not include the Gita amongst the 
books translated or works translated by him for Akbar in the 
details given by him in his Ain-i-Akbari. Akbar was much 
influenced by hindu mythology and interested in their religious 
books and religious ideas. 
, AKBAR AND PORTUGUESE BETWEEN, 
POLITICS. 
10. TEOTONIO (R.DeSouza). Hajj without spice? Politics of 
Religion between Akbar and the Portuguese. Akbar and 
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his Age. ICHR Monograph Series - 3; 1999, 5 May; 
106-12. 
This article discussed about the politics of religion 
between Akbar and the Portuguese in context of hajj. Both 
Akbar and Portuguese officials were circumventing the more 
radical and orthodox attitudes of their respective religious 
leaders in order to accommodate their economic and political 
interests. Inter-religious dialogue and a sincere believer in 
universal toleration, seems to have been impressed more by 
Hinduism, Jainism and Zorastrianism than by theological 
intolerance of Islam and Christianity in defense of their 'God 
revealed' mysteries of faith. But in context of hajj or in 
context of inter-religious dialogue, Akbar succeeded in having 
his way and showing the other parties their place in his 
imperial construct. 
_, ASSESSMENT, 11-17^" CENTURY. 
11. KHAN (Iqtidar Alam). Seventeenth Century assessments 
of Akbar. Akbar and his Age. ICHR Monograph series -
3; 1999, 5 May; 255-60. 
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This paper aims at assessing the impact of Akbar's 
religious policy particularly his attempt to provide a new 
ideological basis (Sulh-i-kul) or absolute peace to his authority 
as king in relation to the different segments of the elite as well 
as the common people of the Mughal empire during the 
seventeenth century. Although it is planned to focus mainly on 
the response of the muslim educated classes, also notice 
briefly the responses of the common people, hindu as well as 
muslims, as reflected in the folklore relating to Akbar that 
appear to have started taking shape from the middle of 
seventeenth century. 
, AURANGZEB, INDIAN HISTORY 
12. NOMANI (zafar Mahfooz). Indian History, Muhals, 
Akbar to Aurangzeb Mughal legacy. 
URL: www.members.tripod.com/~INDIA-ESOURCE /mughal. 
html-40k. 
According to Akbar 'universal religion' had to imbibe 
features from all religious traditions so that every community 
felt attracted and involved in it. Greatest sense of affinity and 
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attraction was to be provided to the Hindu who constituted the 
largest segment of the Indian population and were 
indispensable because 'to them belonged half the army and 
half the land. The Muslim complexion and character of the 
government could be diluted by following a calculated policy 
of distance, bordering on nonchalance, towards Muslim 
practices and institutions. This would have the effect of 
creating an impression on hindu mind that the state was not 
partial towards muslims. 
, BAIRAM KHAN 
13. PRASAD (S). Bairam Khan: Regent of Akbar. Biology 
Daily. 2004; 98-101. 
URL: www.biologydaily.com/biology/mughal-empire-30k 
The regent Bairam Khan pursued a vigorous policy of 
expansion on Akbars behalf. Akbars close contact with Bairam 
Khan who was shia also influenced his ideas. Akbars rajput 
policy was an outcome of his firm belief in secularism he 
wanted to transform the indo-mulsim state into Indian state. In 
order to counterbalance the designs of muslim nobility Akbar 
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wanted to have non-muslim nobles as well. Many rajputs made 
contribution in field of art and culture. Akbar became emperor 
at the minor age of thirteen years so Bairam khan was 
appointed as regent of Akbar to look after all matters of 
kingdom. 
:, BHAKTI MOVEMENT 
14. PANDEY (Susmita). Medieval Bhakti Movement. Indian 
Historical Review. 17, 1-2; 1998; 237-42. 
16'^ century was a period of religious renaissance in 
India. Bhakti movement with men like kabeer, Nanak, 
Chaitanya, Dhanna etc. Dadu Dayal a contemporary of Akbar 
and others had prepared a favourable platform for bringing 
together diverse religious groups. It is said that probably 
Akbars policy of sulh-i-kul was borrowed from Sufism and 
Bhakti. These were certain movements within fold of islam 
such as Mahadavi, Raushaniyas and Nugtavi which were 
creating a great religious ferment in court when Akbar was 
called upon to consolidate his dominion. 
t 
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,Biography 
15. MILTON (Jack). Akbar: Biography Encyclopedia. 36, 1; 
1961; 200-8. 
URL: www.reference, allrefer.com/encyclopaedia/a/akbar. html-
32k. 
The reign of Akbar constitutes a glorious period in 
history of Mughal India. The illberites had established a 
Turkish state and Allauddin Changed it into Indo-muslim state. 
It was latter on Akbar who changed this Indo-muslim state into 
an Indian state. Akbar embarked on a new religious policy 
which gave a broad base to Mughal power' in India. His 
religious policy developed slowely. It may be the influence, of 
heredity or close contacts with other. religious people who 
encouraged Akbar to create or establish a new religion of his 
own. 
, BUNDELA RELATIONS 
16. RADHEY SHYAM. Some Aspects of Mughal Bundela 
relations. Islamic culture. L, 19, 1; 1995'; 85-94. 
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Akbar considered Raja Madhukar Shah an unruly and 
defiant zamindar not as a ruler of an independent rajput state. 
As Akbar's religious policy towards rajputs was soft he 
married many rajput princess but even after his sumission on 
three different occasion he was neither honoured with his 
hereditary title nor with a rank. Throughout Akbar's reign the 
Bundela chiefs of orcha family were not admitted in Mughal 
nobility ^nd they were not placed at par with other rajput 
chiefs, who after having defied the imperial authority were 
coerced into submission. Akbar gave rajputs many privileges 
he was attracted towards hindu religion. 
, CENTRAL ASIATIC BAKGROUND, POLITICAL 
INSTITUTION, ADMINISTRATION 
17. PA WAR (Kiran). Central Asiatic Background of some 
aspects of political institutions, administration and 
religion of Akbar. Proceedings of the Indian History 
(Congress) (49 '^ : 1989; 185-90. 
Abul Fazls criticism is not limited to the religious policy 
of Akbar but to other reforms. Akbar established his dynasty 
37 
J^l{6ar (RfBgious 'Poficy 
on a firm foundation and in this he was helped by popular 
sentiments. Abul fazl's ideal king embodied in Akbar was not 
bounded by the Islamic law. Infact Abul fazl in his crusade 
against the orthodox ulema at the court does not seem to be 
unconscious of the fact that the empire needed a philosophy 
and political theory to sustain it. Akbar spiritual destiny was 
not shared by all monarchs for they might not possess the ray 
of divine'wisdom. 
POSITION CHRISTIANS, MUGHAL, EMPIRE. 
18. Choudhury (M.L. Roy). Position of Christians in the 
Mughal Empire. Transaction of the Indian History 
lCongresslX5l!l (Hyderabad); 1941; 347-53. 
During Mughal empire Christians were allowed do their 
job freely. Akbar permitted them to convert the people into 
Christianity were but not other Mughal empires. The Christian 
were also allowed to build churchang. Financial support were 
also given to them to run their church in this way the 
Christians were very will flourished. 
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, CHRISTIANITY, COURT, JAHANGIR. 
19. Allnutt (Ernest F). Christianity at the court of Akbar and 
Jahangir. The Indian Historical Quarterly. 12, 2; 1936, 
June; 294-307. 
This article discussed the types of religions During 
Akbar's reign to the establishment of Christian mission, and 
that those who professed the Christian faith could do so 
without hindrance. The influence exercised by the' Jesuits at 
Agra and the favour he showed them many likewise be taken as 
proof of his goodwill. Some Christian attached to the imperial 
court and enjoyed both the favour and confidence of the 
emperor. Jahangir, like his father he appears to have been a 
sceptic in religious matters but unlike him from indifference 
rather than lack of conviction. Religion with him was merely 
political weapon and his attitude towards it purely opportunist 
Akbar issued the necessary farman to Jesuit. 
, CONCEPT OF IBADAT KHANA. 
20. OJHA (P.N). Concept of Ibadat Khana by Akbar. Indian 
History (congress) (20"^). 1957; 208-221 
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In 1575 after the conquest of Gujrat Akbar ordered the 
construction of Ibadat Khana at Fatehpur sikier. Where various 
muslim theologians at fatehpur sikri, where various muslim 
theologians could meet and discuss issues pertaining to 
religion. The sole object was to find truth however the 
debators involved themselves in petty quarrels. This 
disappointed Akbar he thought that perhaps the presence of 
non-musHm scholars might produce sovereign influence so he 
invited the exponents of other religions to ibadatkhana in 
1578. The entry of non-muslims initiated discussion on some 
fundamental issues of Islam, heated arguments took place. 
, CONVERSION, REVIVAL MOVEMENTS, SOUTH 
ASIA. 
21. ODDIE (G.A). Religion in South Asia: Religion 
conversion and revival movements in South Asia in 
medieval and modern times. Indian Historical Review. 6, 
1-2; 1993; 320-30. 
Akbar was exceptionally intelligent and far sighted he 
had understood that the muslim rulers had kept themselves 
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from the non-muslim population with the result that they could 
not win over their hearts and received no help in the hour of 
need. Hence Akbar decided to give a broad base to his 
government by the support of non-muslims. Aurangzeb ordered 
forcible conversion of non-muslims to the Islam whereas 
Akbar freed his population to follow and worship the religion 
which they want. At Aurangzeb's time there was a huge 
conversion rate. The king (Akbar) Xavier tells us, 'has utterly 
banished Muhammad from his thoughts. He is inclined towards 
Hinduism, worships god and the Sun and poses as a Prophet, 
wishing it to be understood that he works miracles through 
healing the sick. 
, COURT CEREMONIES. 
22. ANSARI (M.Azher). Court ceremonies of the great 
Mughals. Islamic Culture Quarterly. 35, 1; 1961; 183-97. 
In this document it is stated that every religion sets aside 
certain days as holy for its followers to make marry or mourn 
as the occasion may demand. At Akbars reign most of the 
festivals had religious as well as social importance such as 
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Jashn-i-Julus the coronation anniversary. Akbar celebrated 
Nuwruz in his court ordered feasts and festivity to continue for 
19 days. In 27"" year of his reign (1582 A.D.) he issued 
instruction that one of the amirs should conduct the feast on 
each day of the 19 day, acting as a host. Birthdays of Akbar 
and Jahangir were celebrated in the apartments. Maryam-al-
Makani and Maryam-al-zamani, their respective mothers. The 
festival of gulab pash was held on the first day of rain and was 
introduced into India by Akbar who celebrated it on the 13" 
day of the tri-month. Deshera, Dipawali and Shivratri were 
only celebrated during reign of Akbar and Jahangir. On 
shivratri nights Akbar and Jahangir held big banquets to which 
a large number of yogis were invited. 
, CULTURAL. INFLUENCE, PERSIA, KASHMIR. 
23. KHAN (Mohibbul Hasan). Cultural influence of Persia on 
Kashmir in Medieval Times. indo-Iranica Ouarterlv. 7, 3; 
1954; 1-7. 
Spread of Islam in Kashmir it became natural for its 
muslim inhabitants to look for their spiritual and intellectual 
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inspiration to lands which had become the centers of muslim 
cultural. During reign of sultan zain-ul-Abidin a number of 
calligraphists came to the valley from Persia and central Asia 
and were given Jagirs. Zain-ul-Abidin had a number of copies 
made of zamakhshari's Kashshaf, a well known commentary of 
Quran. The greatest calligraphist of the chak period was 
Muhammad Husain who when Kashmir was annexed by the 
mughals'entered the service of Akbar. Akbar was greatly 
influenced by Isam and he appointed these calligraphists for 
the wide-spread of commentary of Quran in order to generate 
teachings and sayings of Quran. Another Calligraphist was Ali 
Chaman kashmiri who was patronized by Akbar. Akbar for the 
encouragement of Islam had a great attachment with Kashmir. 
These calligraphists influenced Akbar very much by their 
knowledge. 
, DEFINITION 
24. SHARMA (Sumeet). Akbar: Definition and much more. 
Indian History (Congress) (20'^. 1959; 110-5. 
URL: www.answers.com/topic2/akbar-42k 
43 
J'tl{6ar Ijefi^ious •Poln-y 
Hamida Bano Begam, who was only fifteen years of age. 
and herself little more than a child, gave birth to a boy, 
destined to become the most famous of Indian monarchs. The 
child having been born on the night of the full moon (Shaban 
14, A.H. 949), equivalent to Thursday, November 23, 1542. 
The happy father conferred on his son the name or title Badru-
d-din, meaning ' the full moon of Religion' coupled with 
Mohamnxad Akbar. The adjective Akbar, meaning 'very great ' 
or ' sen ior ' , is to be used as qualifying Muhammad. The son of 
AH, the prophet 's son-in-law, was known as Muhammad-al-
Akbar, or the senior, to distinguish him from certain other 
Muhammads. 
, DEFINITION, MUGHAL EMPIRE. 
25. REDDY (Ravindra B.). Mughal Empire: Definition of 
Mughal Empire. Journal of Indian History. 62, 1; 1984; 
29-36. 
When Babar first founded the empire, he did not 
emphasizes his religion. By the end of Akbar ' s reign, the 
Mughal empire extended throughout most of India. From the 
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beginning of tiie twenty-fifth year of his reign (March 1580). 
Akbar began to prostrate himself in public both before the sun 
and before fire, which is influenced by zoroastrian religion, 
and when the lamps and candles were lighted in the evening 
the whole court was required to rise respectfully. Akbar was 
much more a turk than a Mongol or Mogul and his mother was 
a Persian. 
, DIMENSIONS, OF SULH-I-KUL, SUFI THEORY. 
26. RlZVl (S.Athar Abbas). Dimensions of Suih-i-kul 
(universal Peace) in Akbar ' s reign and the sufi theory of 
perfect man. Akbar and his age. ICHR Monograph Series-
l l 1999, 5 May; 3-20. 
This article states that the sulh-i-kul put an end to the 
domination of orthodox 'Ulma ' on the policies of government 
and administration but there is no evidence that Akbar wished 
to abjure Islam or to deprive the muslims of their legitimate 
rights. Neither was the Din-i-ilahi mentioned in the pledge 
given by Mirza Jani Beg of thalta in 1598, as a new religion 
invented by Akbar nor the Mirza made any declaration to 
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reject or repudiate the religion of Islam, as translated by 
Blochmann and Lowe. He Vowed only to liberate and 
dissociate himself from the traditional and imitative religion. 
There is no doubt that Akbar did repudiate the Taqlidi islam 
but he was not hostile to islam that found sulh-i-kul imperaive 
to its body politic. 
' , DIN-1-ILLAHl. 
27. CHOUDHURY (M.L. Roy). Akbar in the light of Din-i-
ilahi. Indian History (Congress). 8,8; 1939; 1073-1097. 
The creed of Din-i-ilahi was promulgated in beginning of 
the year 1582. It was not a new religion, is a summing up of 
old. It was undefined. The only author who narrates the 
fundamental of Din-i-ilahi was Mohsin Fani who has described 
a part of it in his famous Dabistan-ul-Majahid. In the absence 
of any written treaties on the subject there was much scope of 
imagination. The difference amongst the great religious 
systems are in the form of worship. The whole philosophy of 
Akbar was the 'pure shast and the pure sight never err'. Akbar 
was justified in not having any priesthood in the system. The 
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principles of Din according to many were thraslied out of the 
fire of the discussion of Ibadatkhana. 
, DlN-I-ILLAHl, RELIGION. 
28. MISHRA (Pankaj). Din-i-lllahi or the Religion of Akbar. 
Indian History (Congress) (18"^). 1956; 10-25. 
URL: www.exoticindia art.com/details/idd907/-32k 
Important experiment of Akbar was starting of Tauhid-i-
Illahi. Ain-i-Akbari, Badauni, Dabistan-i-Mazahid all refer to 
it yet it is only the Dabistan-i-Mazahid that calls Din-i-lllahi. 
Badauni dates its proclamation in 1582. The emperor was 
central figure or order and. its followers were divided into four 
classes in accordance to their willingness to sacrifice property, 
life, honour, religion for emperor. Akbar could gather only 20 
followers. Akbars personal religion was a controversial issue. 
, EARLY SUFISM, HISTORY, INDIA. 1600 AD. 
29. RIZVI (S.A.A). Early Sufism and its history in India to 
1600 A.D. Indian History Congress. 4, 2; 1989; 481-90. 
47 
Akbar-ReCi^ious ^Policy 
Akbar came into contact with all religions from his 
childhood and mixed himself with mughals. Turks, Persian, 
shia, sunni and so he developed a cosmopolitan outlook. Adbar 
gave his concept of Sulh-i-kul most probably, borrowed from 
Sufism movement. He himself visited personally to sufi's as 
sheikh Salim Chisti and gave invitation to them to come at his 
court. So from his early contacts with the Sufism and 
mysticism and unorthodox and cosmopolitant outlook of 
Sheikh Salim Chisti and close contacts with scholars have a 
deep impact on his religions outlook. 
, EXPERIMENTS. 
30. ANANDA (T.B). Akbar: His experiments. Islamic 
culture. 18, 3; 1944; 10-5. 
In order to preserve the unity of his empire, Akbar 
adopted programmes such as Ibabatkhana, in 1575 after the 
conquest of gujrat Akbar ordered the construction of 
Ibadatkhana at Fatehpursikri where various muslim theologian 
could meet and discuss issues pertaining to religion. Another 
important step in this direction was promulgation of Mahzar in 
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September 1579. Mahzar which is wrongly translated by smith 
as decree of infallibility'. Akbar was Imam-i-Adil of the age. 
The next important experiment of Akbar was starting of 
Tauhid-i-illahi, Ain-i-Akbari, Badauni Dabistan-i-Mazahid all 
refer to it yet it is only the Dabistan-i-Mazahid that calls Din-
i-illahi. 
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, FATHNAMA CHITTOR. 
31. ZILLI (Ishtiaq Ahmad). Taking of chittor. Fathnama-i-
Chittor. 30, 1; 1949; 20-4. 
URL: www. Sarvadharma.org/Museum/Articles. chittor.htm 1-
51k. 
These include Fathnama-i-chittor issued by Akbar after 
the conquest of chittor. Among the documents contained in the 
collection are several Fathnama (letters of Victory) issued by 
Akbar at various occasions. These include Fathnama-i-chittor. 
Both owing to the importance of campaign against chittor as a 
political event and in view of Akbars subsequent formulation 
of religious policy first as an orthodox emperor, and then, as a 
proponent of Sulh-i-kul. The text of document is of 
exceptional interest. 
, GREATNESS. 
32. RAO (Shelly). Representations of Greatness of Akbar. 
URL: www.frontlineonnet.com/fI1421/14210730.htm-13k 
Akbar by constructing Ibadatkhana, Promulgating Mahzar 
and introducing Tauhid-i-illahi wanted to ascertain the truth. 
Akbar wanted to know what was good in other religions. 
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According to Mahzar Akbar was Imam-i-Adil of the age, 
however professor Nurul Hasan said that he has made Khalifa 
of age. He says obey god and obey the prophet and those in 
authority amongst you, according to genuine tradition surely 
the man who is dearest to god on the day of Judgement is 
Imam-i-Adil. 
, HISTORIANS, HISTOGRAPHY. 
33. HARBANS MUKHIA. Historians and Histography during 
the reign of Akbar. Indian Historical Review. 4, 1; 1991; 
158-64. 
Badauni and Abul Fazl, historians, Says that Maansingh 
and Bhagwandas refused to accept. Maansingh said that he 
knew of only two religion Islam and Hinduism. The most 
prominent who accepted were Abul Fazl, Faizi, Sheikh 
Mubarak, Mirza Jani, Birbal etc. Badauni Started criticizing 
Akbar only after 1570. Badauni says that Akbar left islam he 
says that Akbar forbade Islamic prayer, muslim fasts and 
pilgrimages to macca and went to extent of turning mosque 
into stables. Some historian say that Akbar died a muslim 
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Other say he died half muslim and half hindu other says that he 
was Christian. Smith is of the views that after 1582 Akbar had 
seized to be a muslim. 
S.R. Sharma remarks that 'It had no books, no priest, no 
ceremonies and practically no religious beliefs'. 
, HISTORY. 
34. THA4CUR (Mahesh). Mughal History. Islamic Culture. 
37, 4; 1963; 34-46. 
Akbar was tolerant to all religions but he greatly 
influenced by hindu religion. He gave them high posts or 
admission to rajput in imperial services. Akbar made 
matrimonial alliances with rajputs. These matrimonial 
alliances, remarked Dr. Beni Prasad 'Symbolised the dawn of 
new era in Indian polities'. He married daughter of Raja 
Biharimal of amer and appointed him as well as his son 
Bhagwandas to imperial service. Akbar wanted to strengthened 
his administration by his religious policy of toleration. 
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, IBADATKHANA 
35. SMITH (Andrew). Ibadatkhana of Akbar. ERCES online 
Quarterly Review. 2, 1; 2004; 104-9. 
URL: www.erces.com/journals/articles/archives/v02/v-02-
o4.htm-276k. 
Ibadatkhana was ordered to constructed after the 
conquest of gujrat in 1575 by Akbar, at l-alehpursikri where 
various muslim theologians could meet and discuss issues 
pertaining to religion, it was divided into four quarters western 
for saiyyeds, southern for ulema, northern for sheikh and 
mystics, eastern for nobles and mansabdars every Thursday 
nights and sometime on Friday morning discussions took place. 
The sole object was to find truth however the debators 
involved themselves in petty quarrels. This disappointed 
Akbar. 
, IBADATKHANA IDENTIFICATION 
FATEHPURSIKRI 
36. NATH (R.). On identification of Akbar's Ibadatkhanah at 
Fatehpursikri. Indo-Iranica. LIV; 2001; 44-53. 
53 
jUjSar ^Cigious (poBcy 
The Ibadatkhanah was completed in 1576. It was the 
place where Akbar invited. All religions people to come 
together and discussions took place on different topics, related 
topics of religion. Hot discussions took place, all sides or 
directions are reserved for different religion people. 
, IDEAS, SOCIETY, INDIA 
37. NECHOLAS Ideas and Society in India. Ainoi:- lUE 
Neiiiceoi. 
URL: www.rus.orientalia.org/article:36.html-36k 
Smith had put forward the view that Mahzar was decree 
of infalliability and that Akbar was influenced by the western 
European conception of papacy. By making himself Imam-i-
Adil Akbar became the spiritual leader of both the Societies of 
shias and sunnis of India. The Mahzar was therefore 
considered a remedy for these problems. The mahzar has a 
challenge to ottoman supremacy. Mahzar was intended to place 
in sovereign among ulemas it was the result of Akbars desire 
to consolidate his position in India however Mahzar in its 
purpose. 
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, INDIA. 
38. SINHA (Rajesh). Akbar:emperor of India. 
URL: www.historyjournals.com/articles/people/monarch/akbar. 
asp-25k. 
Akbar was too young to rule and the kingdom was 
committed to a regent Bairam Khan. His rule marked the 
beginning of the religious and literary renaissance of muslim. 
For sometime religion remained linked up in his mind with his 
social ideas. He granted towns and villages - like Amritsar, 
Gokul, Jaipur - to religious leaders in order to facilitate the 
organization of their religious life and activities. He helped 
sufi centers - at Ajmer, Makanpur and other places - to run 
their institutions effectively. 
, INTELLECTUAL HISTORY, MUSLIMS 
39. RIZVI (S.A.A.). Religious and Intellectual history of 
muslims in Akbars reign. General biblio of Islam. 30, 1; 






Akbar was very broad minded due to various influence 
and wanted to bring the different religious communities 
together by introducing a policy of tolerism and secularism. 
All restrictions on the building places of worship removed 
orders were given for the construction of places of worship 
were started. Abdul Qadir Badauni, historian Muntakhab-ud-
tawarikh refers to the fact of the muntakhAb-ud-Tawarikh 
criticized the religious ideas of Akbar. Bitter difference 
between the two parties of ulemas aggrevated the problem. 
INTELLECTUAL HISTORY, ABUL FAZL, 1556-
1605. 
40. RIZVl (S.A.A). Religious and Intellectual History of the 
Muslims reign: with reference to Abul Fazl (1556-1605). 
Indian Historical Review. 3, 2; 1990; 445-55. 
Abul fazl enumerated in his long list eminent Jain 
'gurus', or religions teachers, namely Hiravijaya Suri, 
Vijayasena Suri, and Bhanuchandra upadhyaya. The first 
named, the most distinguished of the three and credited by Jain 
authors with the honour of having converted Akbar, is placed 
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by Abul Fazl along with twenty others. Abul Fazl said about 
Ibadatkhan that 'Alcbar wanted to ascertain the truth'. When 
mahzar had failed Abul Fazl developed the theory Farra-i-
Azadi which laid down that soverignity is the ray of light 
emanating from God that is kingship is a divine attribute. 
, IRANI, ROLE OF 
41. AFZ'AL HUSAIN. Growth of Irani element in Akbars 
nobility. Indian History (Congress) (36^^. 1975; 166-79. 
This article discusses the situation favoured a continuing 
growth of irani under Akbar. Akbar's conscious effort at 
diversifying the ruling class, his patronage of Persian culture 
too were important factors in the reception according to 
Iranian immigrants. Akbar was greatly influenced by the 
Persian culture and he increased the iranis in his nobility. 
, ISLAM, 1581-1605. 
42. MALHOTRA (D.N.). Akbar and Islam 1581-1605. 
Islamic society and Culture. 24,1; 1984; 23-35. 
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Pinheiro says that 'This king has made a sect of his own, 
and makes himself out to be a prophet. He has already many 
people who follow him, but it is all for money which he gives 
them. He adores God, and the sun, and is a hindu, he follows 
the sect of the Jains. Badauni started criticizing Akbar only 
after 1570. Badauni says that Akbar forbade Islamic prayer, 
muslims fasts (Roza) and Pilgrimages to macca and went to 
extent of'turning mosque into stables. 
, ISLAMIC RENAISSANCE 
43. ALVI (Rafi Ahmad). Islamic Renaissance. 'Quarterly 
Journal of studies and Research in Islam. 27, 3; 2004; 54-
68. 
Shaikh Ahmad Sirhindi (1563-1624) known as the 
mujaddid of the second millennium assumed the, big 
responsibility of bringing spiritual, intellectual and social 
reform at a time when Islamic civilization was being absorbed 
in the hindu culture through the deliberate attempts of Akbar 
and his misguided advisors. He also tried to put Sufism on the 
right path. Akbar was criticized by sirhindi for his religious 
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attitude. The states that Akbar was absorbing or merging the 
Islamic civilization or religion in the hindu culture through the 
deliberate attempts. Shah waliullah felt the need to bring the 
muslims closer to the teaching of Quran. He blamed Akbar to 
introduce a new religion which is mixture of many religions. 
, JAINISM, MEDIEVAL INDIA. 
44. PAHEDIA (S.M.) Jainism in Medieval India (1300-1800). 
Islamic Culture. 36, 1; 1962; 105-9. 
It is essential to weigh the contemporary social and 
political background while considering the conditions and 
thriving of Jainism in Medieval India. During this period 
Indian society was traditionally divided into hindu and Jain 
religion. The salience of the Jain community and the writing 
class people of this time has been that of incessant writing of 
scriptures, treatises, and memoirs mostly dated inscriptions on 
the images and walls of temples. Humayuns successor, 
Jallaluddin Akbar Proved a great, National and tolerant ruler. 
During his reign liberal policy was adopted for the hindu as 
well as the jain religion. 
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, JAIN LITERATURE, GUJRAT. 
45. MEHTA (Shirin). Akbar as reflected in the contemporary 
Jain literature in gujarat. Akbar and his Age. ICHR 
Monograph series - 3; 1999, 5 May; 223 - 9. 
Shirin in this article discusses about the influence of 
Jainism on Akbar has been widely covered in almost all the 
writings of the Jain ascetics. The Jain priests appears to have 
made a jjrofound impression on Akbar by their didactic 
discourses and skillful prodigality. Akbar appreciated the jain 
doctrine of Karma that it were men's actions which caused 
them happiness and unhappiness and not the god. He also 
began to question the validity of the Islamic tenets of 
revelation, resurrection and the day of Judgement. Akbar's 
patronage of Jains appears to have contributed to arresting 
excessive polarization and diversification within the Jain 
religions order. 
, JAINS, OVERVIEW. 
46. MENON (N.R.Madhava). Jains and Akbar: An overview 
Islamic Culture. LIO, 3; 1996; 13-20. 
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The potency of the influence exercised by Jain teachers 
on the ideas and policy of Akbar has not been recognized by 
historians. Hiravijaya suri, the most distinguished and credited 
by Jain authors with the honour of having converted Akbar, is 
place by Abul Fazl along with twenty others, including shaikh 
Mubarak, in the first of the five classes of the learned among 
the select few who, understand the mysteries of both worlds. In 
1582, the'emperor after his return from Kabul, having heard of 
the virtues and learning of Hiravijaya order the viceroy of 
Gujrat to send him to court. Hiravijaya in interest o\^ his 
religion decided to accept the imperial invitation. 
, JAIN ROLE OF 
47. MITRA (Kalipada). Jain influence at Mughal' court. 
Indian History (Congress). 8, 8; 1939; 1061-72. 
Dr. V. Smith in his article 'The Jain teacher of Akbar' 
says that Abul Fazl has mentioned in his Ain-i-Akbari in the 
section entitled 'the learned men of the time' the names of 
some Jain sainst examples Hiravijay suri, Bijaisensur, Bhanu 
Chand. The first is Hiravijaya suri, he is credited with having 
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converted the emperor to Jainsim. He was leader of 
Tapagachchha sect of Jains. Bhanu taught Akbar one thousand 
name of sun. Smith says Akbar closes intercourse with Jain 
teachers lasted for atleast twenty years from 1578 to 1597 
inclusive. Akbar issues imperial farman for protection of Jain 
places of pilgrimage. 
: JAIN ROLE OF 
48. PUSHPA PRASAD. Akbar and the Jains. Akbar and his 
India. 1, 1; 1997; 97-108. 
Akbar's religious thought was woven from different 
threads which are not always easy to identify. Different 
influences worked on his mind in varying degrees at different 
times. The historical material and contemporary records of 
Akbars reign made it clear that Akbar was keen to know the 
principles and doctrines of all contemporary religions. Akbar 
also Issued a farman, dated 6 June 1584, ordering his officials 
not allow slaughter of animals during the 12 days of the Jain 
paryusana festival, in places where the Jains were settled. 
Akbar was attracted to Jainism, especially on account of its 
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belief in non-icilling, and compassion towards all living 
beings, and in the doctrine of transmigration of souls. 
, JAINS ROLE OF, MALWA. 
49. HASAN (S.Bashir). Jains in the Mughal subas of Malwa,. 
Proceedings of the Indian History (Congress) (59"); 
1999; 468-71. 
Jains in the court of Akbar as stated by Abul Fazl in Ain-
i-Akbari given posts of zamindars in Malwa. Akbar appointed 
them at the highest post because of influence of Jain religion. 
The spirit of indifference to Indian religion was there so long 
as they did not affect trade or the place of the settlement. 
, JESUIT MISSION, THIRD (1595). 
50. SAHAI (Suman). Third Jesuit Mission (1595). Journal of 
Royal Asiatic society of Great Britain and Ireland. 3, 1; 
1949; 44 _ 60. 
Once again for the third and last time in 1594, Akbar 
renewed his entreaties for instruction in the Christian religion 
and begged the viceroy at Goa to send him learned priests. It 
63 
Jiljbar <RsCigious (poRcy 
was impossible for the missionaries not to feel some 
confidence that the conversion of Akbar was imminent when 
they witnessed his reverential treatment of their sacred images 
and his devout participation in their services. Both Akbar and 
Prince salim exhibited special devotion to the virgin Mary. A 
portuguse artist who had come with the Fathers was directed to 
copy a portrait of her which they possessed. Images of the 
infant Jes'us and a crucifix were likewise copied b y the court 
craftsmen. 
, JESUIT ACTIVITIES, LAHORE. 
51 . SURINDER SINGH. Jesuits and their ac t iv i t ies ' in the 
city of Lahore. Proceedings of the Indian History 
(Congress) (49"^;; 1989; 249-54 
It was not the religious zeal of the Jesuits which impelled 
them to travel to as distant a place as Lahore and undertake 
missionary work in an unknown environment. It was emperor 
Akbar ' s interest in comparative religion, his desire to acquire 
information about Po-tuguese who were a potential threat to 
his own empire and his hope to use the Jesuits as 
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intermediaries with their authorities which forced him to invite 
them to his court. 
, KHANDESH, ANNEXATION, 
52. SIRAJ ANWAR. Mughal relations with Khandesh down 
to its Annexation. Islamic culture. L 20, 1; 1996; 27-42. 
Mubarak Shah II"'' tried to win favour at the Mughal 
court bygiving one of his daughters in marriage to Akbbar in 
1564. Akbar married at many regions in order to make common 
his new religion. He had a soft corner for the hindus, he never 
tried to forcible conversion of hindus to muslim religion. 
Mughal - Khandesh relation were cordial since Akbar's 
marriage with Mubarakshah 11"^ ' daughter in 1564. 
, KNOW 
53. GASCOIGNE (B.). Akbar: Love to know. Encyclopaedia. 
2005. 
URL: www.5.191! encyclopaedia.org/A/Ak/AKBAR.htm-9k 
Akbar was exceptionally intelligent and far sighted he 
had understood that the muslim rulers had kept themselves 
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from the non-muslim population with the result that they could 
not win over their hearts and received no help in the hour of 
need. Hence Akbar decided to give a broad base to his 
government by the support of non-muslim secondly Akbar was 
very broad minded due to various influence and wanted to 
bring the different religious communities together by 
introducing a policy of tolerism and secularism. 
, LIBERAL, IMPERIALIST 
54. MISHRA (Pankaj). First Liberal imperialist: The Great 
Mughal. New Statesman. 84, 1; 2003; 110-4 
URL: http://www.findArticles.com/p/articles/mi-moFQP/is-
4630-132/ai_99380170. 
The first liberal imperialist, great Mughal emperor Akbar 
believed in religious tolerance and reason. But his quest to 
achieve peace provides a cautionary example to todays western 
leaders - The Back half. Akbar was a seeker after truth he 
desires peace for his own soul and for others he wanted to 
established universal toleration and conqured(Sulh-i-kul) for 
the purpose of uniting followers of different religion it was 
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necessary to eliminate their differences and discover their 
points of agreement. 
, LITMUS TEST, SECULAR, HISTORY. 
55. SHOURIE (Arun). Litmus test of whether your history is 
secular. Voice of Dharma. 49, 1; 1998; 115-20. 
URL: www.Arunshourie.voice ofdharma.com/ articles/ 
19981020.htm-39k. 
Author in this article discusses about secular nature of 
the history. Particularly he talked about Akbars religious 
behaviour. Akbar was very broad minded due to various 
influence and wanted to bring the different religious 
communities together by introducing a policy of tolerism and 
secularism. In 1562 Akbar married a princess of katchawaha 
family, in 1563 pilgrimage tax was abolished and in 1564 year 
Jazia was also abolished, and thereby a common citizenship for 
all the subjects was cieated. 
, MAHZAR. 
67 
56. HASAN (S. Nurul). Mahzar of Akbar's Reign. Journal of 
the U.P. Historical society. 16, 1; 1943, July; 125-37, 
Vincent smith has given a novel interpretation of the 
'Mahzar' signed by the important ulama, of Akbar's reign and 
issued in September 1579. Akbar was influenced by the 
western European conception of papacy, and that the decree 
invested him with the attribute of infallibility, Sheikh Mubarak 
hints that Akbar might become the temporal as well as spiritual 
head of the people and he writes, 'Six years later time was 
considered ripe for extending the autocracy of Akbar from the 
temporal to the spiritual side by making him pope as well as 
king. 
., MATRIMONIAL TIES, KACHWAHA, MUGHAL 
FAMILY. 
57. ZAIDI (S. Inayat AH) Pattern of Matrimonial ties 
between the kachawaha clan and the Mughal ruling 
family. Indian History (Congress) (35''^): 1974; 131-43. 
Relationship between the Timurid rulers and the Rajput 
nobles was a tendency on the part of the Mughal rulers and 
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princes to take into marriage. The daughters and nieces of the 
rajput chiefs in their service. There so called matrimonial 
alliances came into vogue simultaneously with the entry of the 
rajput chiefs into the Mughal service in considerable strength 
under Akbar. The document reveals the continuation of the 
policy of toleration and goodwill towards non-muslims which 
Akbar had initiated in 1562 by marrying daughter of raja 
BharamaF and which had been strengthen by the abolition of 
Pilgrim tax 1563 and Jizya. 
, MEDIEVAL INDIA, RESEARCHES, 1200-1750. 
58. IRFAN HABIB. Medieval India I: Researches in the 
history of India 1200-1750. Indian Historical Review. 20, 
1-2; 1999; 165-80. 
Akbar was a foreigner in India. He had not a drop of 
Indian blood in his veins. After Akbar attained maturity the 
pressure exercised by his Indian environment rapidly 
increased, so that in sentiments he became less and less of a 
foreigners until in the latter years of his life he had become 
more than half an Hindu. His personal conduct was than guided 
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maily by Hindu dharma, or rules of duty, modified 
considerably by the precepts of Iranian, Zoroastrianism. The 
reign of Akbar constitutes a glorious period in history of 
mughal India. The liberties had established a Turkish state and 
Allauddin changed it into Indo-muslim state. It was latter on 
Akbar who changed this indo-muslim state into an Indian state. 
MOGUL RULE 
59. NAYYAR (A .F : ) . When the Moguls ruled. Nat-ional 
Geographic. 167, 4; 1985; 46-52. 
Akbar's grandfather, 'Babar', as Stanley Lane-Poole 
justly remarks, 's the link between central Asia and India, 
between Predatory hordes and imperial government, between 
'Tamerlane and Akbar'. Babar left four sons. Humayun, the 
eldest, then twenty two years of age was allowed to ascend the 
throne of Delhi without opposition then come Akbar to the 
throne of Delhi. The reign of Akbar constitutes a glorious 
period in history of Mughal India. Babar and Humayun were of 
very liberal minded and tolerant moreover Akbar's mother was 
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a religious minded Lady his motlier was daughter of Persian 
scholar who impressed upon his mind the value of toleration. 
, MUGHALS 
60. KAMAT. When the Mughal ruled Akbar the great. 
Akbars religious tolerance strengthened his empire and 
earns him his special value. It contribute greatly to growth of 
Indo-mus,lim culture. Akbars religious policy was greatly 
influenced by his rajput policy. He gave full freedom of 
worship to his subjects. Akbar had realized that many of his 
predecessors had failed because they did not establish friendly 
and coordian relations with Indian people or population 
specially rajputs. Akbar realized that in order to realize his 
ambitions of conquering Malva and'Gujrat he ought to 
maintain good relations with rajput. 
URL: www.kamat.com/kalranga/mogul/akbar.html-l 9k 
, MUGHALS 
61. ATHAR AL.1. Religious policy of the Mughals: Review 
on S.R. Sharma book - The religious policy of the 
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Mughal emperors Indian Historical Quarterly. 49; 1963; 
130-34. 
This document discusses that Akbar sought to establish a 
new religion called the Din-i-ilahi. One should deprecate his 
continued use of Din-i-ilahi, however, for the term is a later 
invention, and but for one vague reference in Badauni, is never 
used in the authorities of Akbar reign. Nor is it certain that its 
'official -name' was 'tauhid-i-ilahi'. The official spokesman, 
Abul FazI, seems a stranger to both the terms. 
, MUGHALS. 
62. ARVIND KUMAR. Mughals and Religion. Journal of 
Indian History. 23, 1; 1944; 137-43. 
Akbar made matrimonial alliances with rajputs. These 
matrimonial alliances were also part of his religious policy of 
tolerance and duniversal peace. Akbar wanted to unite all 
religions people and appoint them at higher posts. He was 
tolerant to all religions but he greatly influenced by hindu 
religion. According to Akbar religion is an instrument to 
combined together all the goodwill and good sayings of all 
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religion togetiier and follow the path of universal peace and 
tolerance. 
, MUGHAL EMPIRE. 
63. GUPTA (Palash). Mughal Empire. Chemistry daily. 
URL: www.chemistrydaily.com/chemistry/Mughal-38k 
It may be the influence of heredity or close contacts with 
other reHgious people who encouraged Akbar to create or 
stablish a new religion of his own. Akbar's inquisitive and 
imaginative mind moulded his religious policy into a definite 
shape. Mutual behaviouring of ulema such as the rivalry 
between the Makdum-ul-Mulk and Abdul Nabi factions 
disillusioned Akbar from the orthodox party. Akbar was 
exceptionally intelligent and far sighted he had understood that 
the muslim rulers had kept themselves from the non-muslim 
population with the result that they could not win over their 




, MUGHAL, INDIA. 
64. SHAHID ALI KHAN. India - Mughals. Tribune India. 
2004. 
URL: www.tribuneindia.com/2004/20040412/mailbag.htm-23k. 
Akbar was much more a turk than a Mongol or Mogul, 
and his mother was a Persian. The character of Akbar, so far as 
it depended upon heredity, was thus based on three distinct 
non-indian strains of blood existing in his proximate ancestors 
namely the turks or turki, the Mongol or Mongul and the 
Persian or Iranian strains. After Akbar had attained maturity, 
the pressure exercised by his Indian environment rapidly 
increased so that in sentiments he became less and less of a 
foreigner until in latter years of his life he had become more 
than half an Hindu. His personal conduct was then guided 
mainly by Hindu Dharma or rules of duty, modified by 
precepts of Iranian zoroa strianism. 
, MUGHAL PERIOD. 
65. PANDEY (Gita). Mughal period: Akbar Indian History 
Medieval. 67, 1; 1989; 20-35. 
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URL: www.webindial 23.com/history/MEDIEVAL/mughal/ 
20period/mughal 2.htm-61k. 
Akbar's inquisitive and imaginative mind moulded his 
religious policy into a definite shape. Mutual behaviouring of 
ulema such as the rivalry between the Makhdum-ul-mulk and 
Abdul nabi factions disillusioned Akbar from the orthodox 
party. Akbar was exceptionally intelligent and farsighted he 
had understood that the muslim rulers had kept themselves 
from the non-muslim population with the result that they could 
not win over their hearts and received no help in the hour of 
need. Hence Akbar decided to give a broad base to his 
government by the support of non-muslim'. 
, MUGHAL, RAUSHANIYA, RELATION. 
66. AHMAD TARIQ. Mughal Raushaniya relation. Read in 
Indian History Congress. 2,1; 1975; 14-28. 
There were certain movements within fold of Islam such 
as Mahadavi, Raushaniya and Nugtavi which were creating a 
great religious ferment in court when Akbar was called upon to 
consolidate his dominian. Akbars relation with Raushaniya's 
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were quite friendly, some concepts of their faith influenced 
Akbar thoughts. Raushaniya movement was started within the 
fold of islam, indirectly islam was deeply affecting the outlook 
of Akbar. Akbar was very broad minded due to various 
influence and wanted to bring the different religious 
communities together by introducing a policy of tolerism and 
secularism. 
, MUSLIMS AND HINDUS 
67. JHA (Deependra). Muslims and Hindus. Economists 
Review. 98,1; 1990; 35-42. 
URL: www.economistreview.com/diversions/millenium/ 
display story.cfm?storyJD=347080. 
Like Ashoka and Gandhi, Akbar Constructed a religious 
ideology that served. It began with pragmatic policies of 
tolerance. Akbar had inherited the throne in 1556. Akbar's 
devotion to the fire cult partly explains, though it does not 
justify, passionate ferocity which he displayed on one occasion 
in or about A.D. 1603. He was accustomed to retire to his 
rooms in the afternoon to rest. He is said to have worn the 
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sacred shirt and girdle which every Parsee must wear under his 
clothes, just as, at a little later date, he appeared in public with 
hindu sectarian marks on his forehead and also adopted the use 
of Christian emblems. 
, MUSLIM RULE, LEGACY. 
68. VAIDYANATHAN (A). Legacy of Muslim rule in India: 
Religious Policy. 
URL: www.voi.org/tlmr/ch8.htm-122k. 
Akbar wanted to spread tolerance. He was anxious to see 
an atmosphere of religious goodwill and tolerance prevail in 
India. For him religion was an instrument to unite and not a 
pretext for conflict. It his catholic spirit refused to .accept the 
role of religion as a divisive force in society. Realizing the 
magnitude of the hold of religion on Indian mind, Akbar 
thought that access to the conscience of the people would held 
consolidation of his political authority. A religion which 
combined features of all religions could serve this purpose 
well provided it was -excentric and the ruler headed it. 
Azatf 
^k^. 
i A«c. No... ) • 
11 
s*''flLH'r-t^ .vi. 
Jll{6ar (R^figious (poficy 
, NAQSHBANDI INFLUENCE, POLITICS 
69. NIZAMI (K.A.)- Naqshbandi influence on Mughal rulers 
and politics. Islamic culture. 6, 4; 1964; 41-53. 
Shaikh Ahmad Sirhindi was a uncompromising 
monotheist, he did not agree with those religious experiments 
of Akbar which he had made with the ideological support of 
pantheistic philosophy and which had elements which ran 
counter , to the orthodox Islamic concept of Tawhid 
(monotheism). Akbar tried to assume the religious leadership 
of the people, crossed the rubicon and entered a sphere where a 
storm of controversies was bound to envelop him. Here lays 
the source of shaikh Ahmad sirhindi's criticism of Akbar. It is 
pertinent that the hindu reaction to Akbar's religious 
experiments was equally unfavourable. Abul fazl remarks that 
Akbar now is the spiritual guide of the nation, every faction 
went about in the street of ignorance and black smokes, back 
lanes of wickedness foolishly and spreading calumnies. Akbar 
interfered in religions spheres, the religions, cultural forces 
which were working in India and had given birth to 
cosmopolitan and syncretic trends, as expressed in the shattari 
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and the Bhakti movements of this period, would have 
themselves worked out a synthetic religious approache. 
, NOTES. 
70. KHAN (Iqtidar Alam). Notes on the conception of 
Akbar's religious policy. Seminar on Historical models in 
the study of tradition and change in India. 3; 1969, 19-26 
October; 1-12. 
Akbars famous measures of 1562-64, abolishing Jiziah 
and pilgrimage tax, which has been characterized by S.R. 
Sharma as a 'turning point in the history of Muslim rule in 
India' enabling Akbar to create a common citizenship for all 
subjects, Hindu, Muslim alike it is difficult to say that by 
1562-64 Akbar had already been fully converted to the 
philosophy of Sulh-i-kul. Though perhaps he might have been 
well disposed towards it. Having armed himself with religious 
authority through the mahzar, Akbar started the system of 
combining, on an eclectic basis, the practices and beliefs of 
different religions. 
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, ORIGIN. 
71. MAHANTI (Subodh). About Akbar's origin. 
URL: www.d.whyville.net/smmk/whytimes/articles?id=3396-
12k 
Akbars greatest policy was that of tolerance of other 
faiths and religions. Through the introduction of a new, 
religion known as Din-i-illahi which was experimented in 
1581. Ba/launi dates its proclamation in 1582. In which, if a 
follower of Din-i-illahi meet another follower he had to say 
Aliah-Ho-Akbar the reply was Allah-Ho-Akbar .lalle-Jalalhu. 
Emperor (Akbar) was central figure or order and its followers 
were divided into four classes in accordance to their 
willingness to sacrifice property, life, honour, religion for 
emperor. 
, PARSEES, COURT, DASTUR MEHRJEE RANA 
72. MODI (J.J). Parsees at the court of Akbar, and Dastur 
Mehrjee Rana. Journal of Royal Asiatic Society Bombay. 
39, 1; 1903; 450-59. 
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The author, who presents many previously unpublished 
documents in both texts and translation, proves conclusively 
that Akbar's parital conversion to Zoroastrianism was the work 
of the Dastur from Nausari, begun in 1573 and continued to 
1578-9. The Parsee lore of Akbar was obtained from Ardeshir, 
a Persian scholar who was summoned to his court at Lahore. 
Akbar took a lively interest in the work. Which occupied the 
Mir for thirty years. It is of high value because it gives the 
explanation of ancient Zoroastrian words. 
, PERSONALITY TRAITS, WORLD OUTLOOK, 
" CRITICAL APPRAISAL. 
73. KHAN (Iqtidar Alam). Akbar's Personality traits and 
world outlook- a critical reappraisal. Akbar and his India. 
1, 1; 1997; 76-96. 
Some of the recent researches on Akbar, have tended to 
focus on the factors contributing to the rise of his policy of 
religious tolerance based on the principle of sulh-i-kul or 
'Absolute peace'. Akbar's religious policy is often viewed in 
these studies as being linked to his transformation of the 
nobility into a composite ruling group including within its 
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ranks a fairly large number of shias and rajputs. There has 
been far less concentration on the nature of Akbar's personal 
world outlook and of the ideological influences that went to 
shape it and his religious policy in the last 25 years of his 
reign. Akbar was during his early years of reign under the 
influence of the Naqshbandiya order. 
_1, POLITIC, SHAH WALIULLAH AND SHAIKH-
AHMAD 5IRHINDI. ' • 
74. IRFAN HABIB. Political role of Sheikh Ahmad Sirhindi 
and role of Shah waliullah. Indian History (Congress) 
(23^ '^) (Aligarh). 1960; 209-223. 
An attempt has been made to attribute to the two saints, a 
decisive role in the term of events in the 1?"^ and 18'^ 
centuries. Sheikh Ahmad is portrayed as the man who turned 
Jahangir away from the heretical policies of Akbar and so 
saved the Mughal empire for Islam. According to sheikh 
Ahmad sirhindi Akbar was a heretic ruler and his religious 
ideas and policies were heretic in nature. 
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, PUNJAB AND SUFISM. 
75. GREWAL (J.S.) Punjabi Sufis during tiie reign of Akbar. 
Akbar and his age. ICHR Monograph series- 3; 1999, 5 
May; 31-40. 
This document deals with Punjabi Sufis during the reign 
of Akbar. Shah Husain was contemporary of Akbar, he 
represents the trends of the age of Akbar which were 
reprehensible in the eyes of Abdul Qadir Badauni. Badauni has 
great veneration for those very Sufis who subscribed to the 
philosophy of wahdat-ul-wajood, a philosophy that supported 
the theosophy of love and the idea of unification, with a 
certain degree of appreciation for cultural diversity and 
catholicity of outlook. If Akbar was the child of his age, itself 
the age was creation of men like shah Husain. 
, PORTUGUESE RELATION, MID-SIXTEENTH 
CENTURY. 
76. GOERTZ (R.C.W). Mughals - Portuguese relation in the 
mid-sixteenth century. Journal of Indian History. 58; 
1980; 133-137. 
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In this document it is discussed that intolerance of'Islam 
ended Portuguese advances first in gujrat and later in the 
Deccan. Akbar's abolishment of the Jizya removed their only 
insufficiently consolidated territorial support. By the mid-
sixteenth century the Portuguese held a string of forts along 
the west-coast with countless smaller settlement spaced 
between them. 
_, PROJECT 
77. GHOSH (Prasanta K.) Akbar's Project. 
URL: www.scu.edu/bannancenter/publications/explore/fall02/ 
akbarproject.cfm-38k. 
Akbars project includes ritual observances and religious 
- entailing a policy of state sponsored religious tolerance and 
the abolishment of discriminatory taxes. In 1563 pilgrimages 
tax was abolished and in the 1564 year Jazia was also 
abolished and thereby a common citizenship for all the the 
subjects was created. All restrictions on the building places of 
worship removed, orders were given for the construction of 
places of worship were started. 
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,, PUSHKAR. GRANTS. 
78. BILGRAMI (Rafat). Pushkar grant of the Mughals 
Islamic Culture Quarterly. L7, 1; 1983; 113-7. 
Of the pushkar documents earliest is a farman of Akbar, 
three belongs to Jahangir's reign etc. The first farman 
document of Akbar dated Ramadan 977 A.M. (Feb. 1560) is in 
favour of residents of Pushkar. Akbar gave equal concessions 
and opportunities to all his subjects. Special consideration was 
shown towards religious groups of all communities including 
pandit, merchants, jogis etc, merchants. The documents reveals 
the continuation of the policy of toleration and goodwill 
towards non-muslims which Akbar had initiated in 1562 by 
marrying daughter of Raja Bhara Mai and which had been 
strengthen by the abolition of pilgrim tax 1563 and .lizya. The 
era of catholicity and eclecticism initiated by Akbar. 
, RECORDS AND REMINISCENCE. 
79. MOOSVI (Shireen). Episodes in life of Akbar: 
Contemporary records and reminiscences. Indian 
Historical Review. 20, 1; 1999; 151-60. 
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In 1575 after the conquest of Gujrat Akbar ordered the 
construction of Ibadatkhana at Fatehpur sikri where varius 
muslim theologians could meet and discuss issues pertaining to 
religion. Dr. R.P. Tripathi, writes instead of bringing credit 
Ibadatkhana brought growing discredit'. Abul Fazl said that 
'Akbar wanted to ascertain the truth'. In 1579 Mahzar was 
promulgated. The Mahzar which is wrongly translated by smith 
as 'decree of infallibility'. Badauni reported that Fatwa of 
Kufr was against Mahzar. 
The next important experiment of Akbar was starting of 
Tauhid-i-ilihi. Ain-i-Akbari, Badauni, Dabistan-i-Mazahid all 
refer to it yet it is only the Dabistan-i-Mazahid that calls Din-
i-IUahi. 
, RESEARCHES. 
80. SIMON (Robert). Akbar in recent research and text 
books. Indian Historical Review. 22. 1-2; 1997; 53-76. 
This document deals with Burke's work in which Akbar's 
religions proclivities are discussed. His treatment to Akbars 
attitude to religion is especially sympathetic. His knowledge of 
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religion gained mainly from disputes held in Ibadatkhana, 
enough for him not to show preference to any particular 
religions. Nizami's negative attitude toward Akbar's religious 
policy, he criticized Din-i-ilahi rejecting Akbar's eagerness 
for knowing religion. Towards the end of his reign Akbar 
adopted a really repressive attitude towards orthodox Islam. 
RESEARCHES. 
81. SIMON (Robert). Akbar's Religion in Researches, Indian 
History (Congress). 24, 1-2; 1998; 64-78. 
Iqiidar Alam Khan in his paper 'Akbar's personality 
traits and world outlook: a critical appraisal' continues and 
reinforces his earlier research. He criticize in more than one 
respect the popular view in text books of Akbar's attitude to 
shias, to Sufism, Islamic orthodoxy etc and shows that these 
were not as fixed or constant. Akbar is criticized much because 
of his religious policy or attitude, by the historians. 
, ROLE OF RELIGION 
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Akbars mind turned to assuming a religious role and 
providing religious guidance to all people. Muslim had not 
recognized his as mujtahid; a mixing of religious traditions 
was meaningless un'ess controlled by some authority. He 
himself stepped in as a religious leader. But he was a ruler. 
The religious fervour in him was controlled and directed by the 
political needs of the state. The role of religion in his eyes 
also changed. He demanded surrender of 'Property, life, 
honour and religion' from people who joined his faith. 
Religion was neither a personal consolation nor a social ideal 
now. But a prop of the state. 
, SECOND JESUIT MISSION 
83. AFONSO (John Correi A) Second Jesuit Mission to 
Akbar (1591). Indica. 28, 1-2; 1991; 73-93. 
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Exceptionally intelligent and technically illiterate, Akbar 
the great Mughal was extremely versatile - a consumate 
stateman and diplomat. Akbar gave them a very warm welcome 
with every mark of courtesy and kindness. He influenced by 
Jesuit set up a school where young nobles and his own son 
might learn Portuguese. Fathers had not found in Akbar a 
genuine desire to become a Christian and felt it rather he 
wished tQ keep them at his court in order to establish his new 
sect. 
, SIJDA 
84. BLOCHMANN. Sijda of Akbar. Journal of Asiatic 
Societv Bombay. 37, 1; 1896; 12-65. 
The sijda (Prostration) is looked upon by Muslims as the 
exclusive right of god. Nevertheless, under sassanid influence 
the institution of prostration before the ruler gained currency 
in Muslim courts under such innocuous names as zaminbos, 
Pabos etc. In Akbar's court Prostration became part of 
religious devotion, and from it stemmed all criticism. 
Prostration combined with deification shocked public 
89 
sentiments. Akbar realized tiie gravity of the situation and 
modified iiis oders. Badauni writes that he (Akbar) invented a 
sijda (Prostration) for him and called it Zamin-bos (Kissing of 
the ground) and looking on the reverence due to a king as an 
absolute religious command, he called the face of he king 
ka'ba-i-Muradat (sanctum of desires), and Qibla-i-Hajat (goal 
of necessities). 
, SIKH, MARTYRS 
85. GURMINDER SINGH. Sikh Martyrs. 
URL: www.gurmat.info/sms/smsarticles/sikhmartyrs/-l4k 
In the early period of his reign Akbar has not good 
relation with Sikhs. Many sikhs were martyrs in the reign of 
Akbar. But in the latter period Akbars attitude towards sikh 
people changed and he adopted tolerant and secular attitude. 
Akbar allowed every religions people to worship 
according to their own wish and follow any religion that they 
want. Now every body in his reign was free to follow any 
religion they want. 
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, SIKH MOVEMENT. 
86. GREWAL (J.S). Sikh movement during the reign of 
Akbar. Akbar and his India. 1, 1; 1997; 243-54. 
The religious ideology of Guru Nanak was reinforced by 
his successors in a manner that added new dimensions without 
minimizing the importance of his basic ideas. Akbar without 
minimizing the importance of his basic ideas. Akbar adopted 
several measures which modified the character of state. He 
abolished discriminatory Jizya and the pilgrimage tax, 
discouraged cow slaughter and forcible conversion from one 
faith to another. The Sikhs were free to maintain the old 
horizontal links of castes and sub-Castes, for matrimonial 
purposes. He extended state patronage to non-muslim 
institutions and individuals. His concessions and measures for 
conciliation resulted in peace and securing in his vast 
dominions. 
,^ SOCIETY, CULTURE, INDIA. 




Akbar iniciated the policy of religious toleration. The 
ceremonial wedding articles were known to both the hindu and 
muslims as "Deva'. 
Akbar did not force to accept the new order, he had 
overthrown a conception of a state re l ig ion 'of India he had 
granted s^peech freedom to everyone even in Ibadatkhana. How 
could he introduce a state religion in a form of Din-i-illahi. 
Akbar aim in introducing this order was to group of loyal and 
devoters. Infact Akbar did not leave Islam but after these 
religious experiment he was not a practicing muslim. 
, STUDIES, HISTORY, RELIGION, ART, 
CLASSICAL AND MEDIEVAL INDIA. 
88. GOETZ (Herman). Studies in the history, religion and art 
of classical and medieval India. Indian Historical 
Review. 3, 2; 1990; 182 - 90. 
Mughals were physically better as compared to Indians 
and they had unity as they follow one religion i.e. Islam as 
compared to Indians who have many goddesses. This document 
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presented here tell us much that is of interest about the 
temples of Mathura, Vrindaban, and about Akbar's religious 
policy in its actual implementation Akbar had become willing 
to confer revenue grants for the benefit of temples. He gave 
grants to 35 temples of mathura and envoirns in 1598. the 
permission to build temples and churches implied toleration of 
public worship. He had permitted all to follow whatever 
religion t^ hey liked. 
_, SUFISM HISTORY, INDIAN 
89. RIZVI (S.A.A). History of Sufism in India. India 
Historical Review. 1, 1; 1989; 126-30. 
Akbar's early contact with Sufism or mysticism and 
unorthodox and cosmopolitan outlook of Sheikh Salim chisti 
and close contact with scholars like sheikh Mubarak, Abul Fazl 
and Faizi have a deep impact of his religious outlook. From his 
childhood Akbar had mixed with Mughal, Turks, Persian, shia, 
Sunni and had developed a cosmopolitian outlook. Akbars 
Sulh-i-kul was probably borrowed from SuFism and bhakli 
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movement. Akbar personally visited Sufis such ^s sh.eikh salim 
chisti etc. and invited them at his court. 
, SUFI SHEIKH, SOURCE OF AUTHORITY, 
MEDIEVAL INDIA. 
90. DIGBY (Simon). Sufi Shaikh as a source of authority in 
Medieval India. Azad Academy Journal. 13, 4; 1997; 31-
40. 
Acceptance of a sufi in his lifetime as a great shaikh 
depended on the recognition that he passessed, to an 
impressive degree, quality, which showed that he was the 
recipient of Divine grace. Karamat (grace), were infact 
miracles were proofs to the devotees of a sufi shaikh that he 
had attained to the status, which they attributed to him. The 
Shaikh's interventions in the ordinary source of nature (Kharq-
ia'dat) extended from trifling affairs of individuals, to whom 
they supplied amulets, to an influence over major political 
event. In the opinion of their followers they had powers for the 
making and unmaking of kings and kingdoms. 
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_, SULH-I-KUL 
91. ATHAR ALL Sulh-i-kul and the religious ideas of Akbar. 
Indian History (conRress). 180-A; 1980; 326-39. 
Akbar gave importance to light might well be due to the 
fact that it is formless and there was therefore, a natural 
tendency to exalt the sun, the source of light as is indicated in 
Ain-i-Akbari. Ain-i-Rahnumai further reveals Akbars idea of 
God was heavily influenced by panethism. God creates visible 
difference whereas the reality is the same. Akbar or.Abul fazl 
coined Ahmadi 'Kesh' to Islam which means Muhammadan 
doctorines. 
, SULH-I-KUL, TULSI'S MARYADA, DADU'S 
NIPAKH, COMPARATIVL STUDY. 
92. SHOBHA (Savitri Chandra). Akbar's concept of sulh-i-
kul, Tulsi's concept of Maryada and Dadu's concept of 
Nipakh: A comparative study. Akbar and his Age. ICHR 
Monograph series - 3 ; 1999, 5 May; 23-9. 
In this document Akbar's concept of sulh-i-kul reflected 
the spirit of the age as is apparent from the writings of the 
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leading bhakti saints of the time. It did not mean that the 
concepts of sulh-i-tcul, maryada and nipakh were free of 
interna! contradictions. Akbar believed in religious toleration, 
he was not in agreement with Dadu's concept he did not reject 
the scriptures. Despite the internal differences of approach, 
Akbar's reign the concept of Sulh-i-kul, maryada and nipakh 
did not come into conflict but in a large measure interacted 
with and even supported each other. 
, TEMPLES OF MATHURA 
93. MUKHBRJEE (Tarapada) and IRFAN IIABIB. Akbar and 
the temples of Mathura and its environs. India History 
(Congress) (48"^); 1987; 65-117. 
This document presented here tell us much that is of 
interest about the temples of Mathura and vrindaban, and about 
Akbar's religious policy in its actual implementation. Akbar 
had become, willing to confer revenue grants for the benefit of 
temples. He gave grants to 35 temples of mathura and environs 
in 1598. 
96 
AljSar ^Cigious (poCky 
, THE GREAT. 
94. AHUJA (Ashish A.). Akbar the Great Emperor. Medieval 
India Quarterly. 5, 1; 1963; 39-45. 
Akbar embarked on a new religious policy which gave a 
broad base to Mughal power in India, his religious policy 
developed slowly. It may be the influence of heredity or close 
contacts with other religions people who encouraged, Akbar to 
create or^tablish a new religion of his own. Akbar divided his 
religious policy into three phases from 1556-1574, 1575-1580., 
1 581-1605, so that he gradually developed the influence of his 
new religion on peoples mind. He gave full freedom to his 
people to follow whatever religion they want. 
, Tolerism 
95. MANJEET SINGH. Akbar Tolerism Sikh Spectrum. 
URL: www.sikhspectrum.com/1102002/sangat-shtm-29k 
Islamic fundamentalists, sick of Akbars policy of 
religious tolerance, aligned with salim and extracted promises 
to reserve Akbars religious tolerance. Sheikh Makhdum-ul-
Mulk and sheikh Abul Nabi were the teachers of orthodox 
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party and sheikh Mvibarak faizi and Abul FaZl represented the 
party of thinkers. Inspite of the best efforts of Akbar the ulema 
quarrel among themselves and used abusive language against 
each other. The bitter difference between the two parties of 
ulema aggregated the problem. 
, TRADITIONALISM. IJTIHAD 
96. SEYMOR (Arnold). Traditionalism to Ijtihad. Medieval 
India Quarterly. 5, I; 1963; 80-91. 
Akbar started with a traditional approach towards 
religion basically hereditary but conceptually orthodox. The 
way some 'ulema of the court - who had been criticized alike 
by shershah, Akbar and Sheikh Ahmad sirihindi - behaved, 
developed in him, first a disgust of the conservative ulema and 
later a distrust of the traditional values of religion. It is 
difficult to speculate in what channels Akbar's thought would 
have moved had the ulema not disappointed him. His limited 
knowledge could hardly reveal to him the position of Ghazzali 
or Razi in the realm of Islamic thought and learning. 
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, VIEW EIGHTEENTH CENTURY 
97. MALIK (Z.V.) Eighteenth century view of Akbar. Akbar 
and his age. ICHR Monograph series - 3; 1999, 5 May; 
239-53. 
Akbar's concept of 'Peace with all' was already the norm 
of religious behavioural pattern of general public in the 
eighteenth century. It saved the Indian society from i a 
'Communal Divide' resulting from the breakup of old political 
order and the general imerial decline. Khafi Khan and 
Tabatabai briefly noticed the transformation of Akbar's 
religious outlook which led to the evolution of a non-
discriminatory and integrationist policy. These notices focus 
mainly on the principal planks of this policy namely sulh-i-
kul, din-i-ilahi, .lizya and Mahzar. They have refuted' the 
allegations of infidelity (Kufr) against Akbar and have 
justified his religious measures and attitudes for creating an 
ideally reposeful and well ordered society. 
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WONDER, INDIA 
98. RIZVI (S.A.A). Wonder that was India. Islamic Culture 
67,1; 1993; 24-31. 
Akbars personal religion was a controversial issue. 
Badaunt started criticizing Akbar only after 1570. Badauni 
says that Akbar left islam he says that Akbar forbade Islamic 
prayer, muslim fasts and pilgrimages to mecca and went to 
extent of'turning mosque into stables. Some historian says that 
Akbar died a muslim other say he died half muslim and half 
hindu other says that he was a Christian. 
Smith is of the view that after 1582 Akbar had seized to 
be a muslim. 
, ZOROASTRIANS, COURT 
99. RAFIQUEE (F.A.). Zoroastrians at Akbars court. Modern 
Asian Studies. 22, 1; 1998; 1 13-22. 
Akbar probably found more personal satisfaction in 
Zoroastrianism, the religion of Parsees, than in any other of 
the numerous religions examined by him so critically in his 
odd, detached manner. In latter part of 1578, the Zoroastrians 
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found their opportunity for giving the emperor further 
instruction in the mysteries of their faith, with so much effect 
that he was regarded by many as having become a convert. He 
is said to have worn the sacred shirt and girdle which every 
parsee must wear under his clothes, just as at a little later date, 
he appeared in public with hindu sectarian marks on his 
forehead and also adopted the use of Christian emblems. 
, ZOROASTRIAN, RELATION 
100. COBBLESTONE. Zoroastrian relations with Akbar. 
URL: www.cobblestone.com/pages/TGCALLAkbar.html-1 3k 
Akbar probably found more personal satisfaction in 
zoroastrianism, the religion of Parsees, than in any other of the 
numerous religions examined by him so critically in his odd, 
detached manner. The fit of religious frenzy which assailed 
Akbar at the beginning of May 1578. was a symptom of the 
intense interest in the claims of rival religions which he 
manifested in 1578-9 prior to the signing of the infallibility 
decree in September of the latter year. Akbars Principal 
teacher in Zoroastrian lore was Dastur Meherjee Rana. Dastur 
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taught Akbar the peculiar terms, ordinances, rites, and 
ceremonies of his creed laying stress above all things on the 
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